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m<iintaiii)  that  the  grace  of  God  was  puP 


or  FREE  GRACE,  &C. 

It  is  ohjected,  that  to  maintain  .the  doc¬ 
trine  of  general  redemption^  is  to  deny  the 
doctrine  ol  free  grace.  I  would  ask 
such  objectors,  what  do  you  mean  by  free 
grace  ?  If  you  mean  any  thine  more  there¬ 
by,  than  that  sinners  arc  justified  freely 
i>y  the  of  God,  thrteUgh  the  redemp- 

lion  that  is  in  Jesu  -  Christy  Horn.  iii.  24. 
you  mean  by  it  somethinj<  which  the  scrip¬ 
ture  docs  not  mean.  Yea,  if  you  mean 
that  only  a  few  among  the  multitudes  of 
sinners  upon  earth,  have  a  right  to  lay 
claim  to  such  free  grace,  while  the  rest  of 
mankind,  by  virtue  of  an  ab-oliite  decree  of 
God,  arc  excluded  from  having  any  share 
therein,  as  if  it  were  not  as  free  for  them 
to  accept  as  for  others  :  you  mean  such  a 
kind  of  free  grace  as  the  scripture  knows 
notliing  of.  For  certain  it  is,  those  that 
are  said  to  be  justified  freely  by  his  grace, 
ver.  24,  are  the  all  that  have  sinned  vcr. 
23,  and  there  is  nothing  wanting  to  make 
all  equally  partakers  of  that  justification, 
which  is  obtained  for  them,  but  faith  in 
Jesus  Christ,  which  is  unto  all^  and  upon  ull 
them  that  believe  ;  for  there  is  ?to  differ^ 
ence,  ver.  22.  The  free  grace  you  mean, 
is  such  grace  as  God,  considered  as  a  res¬ 
pecter  of  pc  rsons,  freely  bestows  on  some 
particular  persons  and  cruelly  denies  to 
others,  on  whom  he  has  from  eicrniiy  be¬ 
stowed  his  FREE  w^RATH.  The  doctrine 
of  such  free  grace  J  deny.  And  I  deny 
that  grace,  so  considered  can  be  in  all 
respects  truly  and  properly  called  free 
grace.  For  though  it  be  free  with  res¬ 
pect  to  the  giver,  and  for  those  that  are 
suffered  to  receive  it  ;  yet  for  those  that 
are  not  suffered  to  receive  it,  it  is  not  free. 
If  any  therefore  deny  the  doctrine  of  Free 
Grace,  they  are  the  Predestinarians,  and 
004  those  that  maintain  the  doctrine  of  gen¬ 
eral  redemption  j  seeing  that  those  teller 


chased  for  all,  and  is  free  for  all  that 
will  receive  it,  as  the  beams  of  the  sun  that 
shines  on  their  bodies,  or  the  air  that  blow9 
upon  them  ;  acknowledging  with  the  scrips 
tures  that  the  free  gift  came  upon  ALlr 
MEN  unto  justification  of  life^  Rom.  v.  18# 
while  the  Calvinists  affirm,  contrary  to 
God’s  word,  it  came  only  on  a  few,  **ancl 
are  highly  offended  when  we  preach  freer 
grace  rightly  understood,  to  all  our  fehovW 
Gentiles,  and  continually  cry  out  like  iho 
Jews  of  old,  the  children  of  Abraham^  th4\ 
temple  of  the  Lord  are  toeJ** 

But,  say  some,  to  deny  the  doctrine  -of 
absolute  predestination,  and  so  of  absolute 
final  perseverance,  is  to  make  God  change* 
able.  If  such  as  make  this  objection  krtqwr 
what  they  mean,  they  know  not  wh^t  thcjf 
ought  to  mean,  when  they  speak  of  God  as 
unchangeable.  They  mean,  I  suppose# 
whut  some  say,  that  whom  God  once  toves^ 
he  always  did  and  always  will  love  ;  and  so 
that  the  man  who  is  once  in  grace  is  always 
in  grace.  Whereas  they  ought  to  mean 
only,  that  God’s  nature,  essence,  and  attri¬ 
butes  are  always  the  same  ;  and  so,  the 
*  Lord  alioweth  the  righteous,  but  the  ud- 
g<^dly,  and  him  that  delighteth  in  wickeefu 
ness,  doth  his  soul  abhor,’  Psal.  xi.  6  Of 
his  own  UNcii  %NGEAULENEss,  thus  rightly 
understood,  (which  ^otne  ignorantly  or  wil¬ 
fully  mistake  for  changeableness  \  hear  him¬ 
self  speak.  Lev.  xxvi  ‘  If  ye  walk  in  my 
statutes,  and  keep  my  commandments,  and 
do  them  ;  8cc.  ver.  3.  My  soul  shall  not  ab¬ 
hor  you.  And  I  will  walk  among  you,  aud 
will  be  your  God,  and  yc  shall  be  my  pc> 
pie.  ver.  11,  12.  But  if  ye  will  not  hearken 
unto  me,  and  will  not  do  all  these  com* 
niandments;  &c.  vcr.  14.  My  soul  shall 
abhor  you.’  ver.  30.  Here  God  shews  the 
T7NCHANGKABLENESS  of  his  love  tO  thost 
that  obey  him,  and  of  his  abhorrence  to 
those  that  disobey  him.  The  Jews,  the 
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same  people,  shall  be  the  object  both  of  his 
love  and  hulred^  or  abhorrence,  according 
as  they  demean  themselves  ;  and  that  for 
this  very  reason,  because  the  mind  of  God 
is  unchangeably  the  same,  loving  holiness 
and  hating  sin.  But  lor  a  while  you  shall 
have  your  saying  ;  once  in  grace  and  al¬ 
ways  in  grace.  On  the  other  hand,  you 
shall  allow  me  mine ;  once  out  of  grace  and 
always  out  of  grace.  Now  John  the  Bap¬ 
tist  tells  us,  ‘  He  that  belicvcih  not  the  s»*n, 
shall  not  see  life,  but  the  nvrath  ol  God 
abideth  on  him,*  John  iii.  34.  So  then  in 
consequence  of  God’s  unchangeabicness,  as 
you  understand  it,  all  that  ever  were,  or 
ever  shall  be,  unbelievers,  shall  have  the 
wrath  of  God  abiding  on  them  to  all  eternity. 
Nay,  you  will  say,  they  may  believe  that 
do  not  now  believe,  and  then  the  wrath  of 
God  may  be  removed  from  them.  What  ? 
snd  may  those  be  the  objects  of  God’s  love, 
who  are  norj  the  objects  of  his  wrath  ?  why 
you  make  God  as  changeable  as  if  you  were 
an  Armenian.  Allow  me  this,  and  you 
shall  allow  me,  that  those  may  be  the  ob¬ 
jects  of  God’s  wrath,  who  are  no-tV  tlie  ob¬ 
jects  of  his  love.  For  I  am  sure  you  have 
no  better  reason  for  your  assertion,  than  I 
have  for  mine.  If  you  tell  me,  Christ  hath 
promised,  the  believer  shall  not  come  into 
coudemnalion  :  I  grant  it,  whde  he  contin¬ 
ues  to  believe.  But  if  a  believer  turn  apos¬ 
tate,  Heb.  X.  38.  ‘God’s  soul  shall  have  no 
pleasure  in  him  ;*  while  he  is  such  he  shall 
not  see  life,  but  the  wrath  of  God  abideih 
on  him.  Upon  the  whole  then,  the  as- 
sertors  of  general  redemption  make  G(xl 
.changeable  no  more  than  every  Predesti- 
narian  docs,  that  pays  an  honest  regard  to 
the  scriptures. 

But  the  grand  objection  is  still  behind  : 
to  deny  the  doclriocs  of  absolute  and  uncon¬ 
ditional  predestination  and  election,  is  to 
rob  God  of  bis  sovereignty.  Sovereign¬ 
ty  !  Pray  what  is  that  1 1  do  not  find  such  a 
word  in  all  the  Bible.  I  suppose  you  mean 
a  power y  joined  with  his  w///,  to  bring  some 
few,  in  comparison  of  the  whole,  out  of 
manidod  to  heaven;  and  to  send  ail  the  rest 


to  hell,  barely  to  shew  that  he  had  such  a 
will  and  power.  I  do  not  find  in  the  scrip, 
turn  that  the  all-wise,  all-just,  and  all-mer¬ 
ciful  God,  claims  any  sucli  sovereignty  ; 
nor  is  it  reasonable  to  suppose  it  in  him, 
and  iheieforc  I  cannot  attribute  it  to  him. 
Wc  arc  not  to  speak  of  God’s  sovereignty, 
without  considering  him  as  the  natural  and 
moral  governor  of  the  world.  As  a  naln- 
ral  governor,  he  ‘  cannot  look  upon  sin  with 
allowance,  neither  can  any  evil  dwell  with 
him  ’  As  a  moral  governor,  he  will  deal 
with  his  rational  creatures  according  to  the 
strictest  rules  ol  wisdom,  tnercij,  and  jus* 
ticcy  and  will  neither  save  nor  condemn  any 
man  to  the  violation  of  any  of  those  attri¬ 
butes.  But,  as  Tilenus  rightly  observe?, 
“You  set  up  Ills  sovereignty  to  confront 
his  other  aiinbuies,  viz,  his  justice  and 
mercy^  (I  add,  and  wisdom  ;)  and  ihi  -k  you 
much  honor  him  in  assigning  him  a  power 
to  command  perjury,  lying,  blasphemy, 
and  a  prerogative  to  cast  poor  innocent 
babes  into  hell  torments.  A  piece  of  doc¬ 
trine  which  the  great  Patriarch  certainly 
never  dreamt  of,  when  he  expostulated 
with  his  IMaker,  and  said  ‘  shall  not  the 
judge  of  all  the  earth  do  right  ?  Gen.  xviii. 
25  — Nay,  you  think  you  cannot  sufiicicnily 
extol,  as  to  some  persons,  that  special  grace ^ 
which  is  God’s  free  gift,  unless  you  ex¬ 
tinguish,  as  to  others  (as  far  as  your  opin¬ 
ions  can  reach)  that  universal  justice  which 
is  his  very  nature  ;  to  the  dignity  where¬ 
of,  it  is  not  only  disagreeable,  but  incon¬ 
sistent,  that  he  should  (as  you  would  have 
him)  procure  himself  glory  out  of  the  ever- 
lasliiig  misery  of  his  own  |)oor  innocent 

creatures,  or  lake  pleasure  in  it.” — Sellouts 
jlrgumcnts. 

“our  damnation  is  wholly  from  our¬ 
selves.” 

When  ‘  Calvinist’s  giant,’  that  “  our  dam¬ 
nation  is  wholly  from  oui  selves,”  iliey  grant 
that  our  salvation  is  suspended  upon  some 
term,  which  through  grace  we  have  power 
to  fulfill  ;  and  in  this  case,  unconditional 
rep'ohation,  absolute  election,  and  Jinialud 
saivatioo,  are  false  doctrines ,  and  Calvin’s 
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whole  system  stands  upon  a  sandy  founda¬ 
tion. 

If  my  damnation  is  wholly  from  myself, 
it  is  not  the  necessary  consequence  of  an 
absolute,  efficacious  decree  of  non-, 
election,  for  then  my  damnation  would  be 
nvholly  from  God\  Nor  is  it  the  necessa¬ 
ry  consrqticnce  of  the  deviTs  temptation, 
for  then  it  would  be  from  the  devil :  nor  is 
it  (upon  the  (jospel  plan)  the  necessary 
conscquer.ee  of  Adam’s  fall  ;  because,  al¬ 
though  I  fell  scminally  into  a  state  of  dam¬ 
nation  in  the  loins  of  Adam,  yet  the  free 
gift  came  scminally  upon  me,  as  well  as 
upon  all  mcn^  into  initial  justification  ;  for 
I  was  no  less  in  Adam,  when  God  raised 
him  lip  by  the  true  promise  of  a  mediator, 
than  when  he  fell  by  the  lying  promise  of 
the  tempter. 

Now,  if  my  damnation  be  neither  from 
any  unconditional  decree  of  reprobation, 
nor  from  the  fall  of  Adam,  what  becomes 
ol  ABSOLUTE  Tcprobation ;  ai.d  its  insepa¬ 
rable  companion,  unconditional  elec¬ 
tion  ?  what  becomes  of  all  the  horrors  that 
St.  Paul  is  supposed  to  father  upon  the 
God  of  love,  Rom,  ix  ?  In  a  word,  what 
becomes  of  Calvinism  ? 

If  “  my  damnation  be  wholly  from  my¬ 
self,”  the  juBi  Judge  of  all  the  earili  must 
damn  me  personally  for  something,  which 
he  had  put  in  my  power  personally  to  do  or 
to  leave  undone.  My  damnation,  then,  and 
coosequently  my  salvation,  is  necessarily 
suspended  on  some  term  or  condition,  the 
performance  or  non  performance  of  which 
is  at  viy  option. 

I  hope  that  fi;cntlemcn  will  not  endeavor 
to  screen  Calvinism  by  saying,  that  the  rep¬ 
robates  are  damned  merely  for  their  per¬ 
sonal  sins,  and  therefore  their  damnation 
IB  holly  from  themselves  P  An  illusvra- 
tion  wiil  easily  show  the  fallacy  of  this  ar¬ 
gument,  by  which  Calvinism  is  frequently 
kept  in  countenance. 

A  monarch,  in  whose  dominions  all  chil¬ 
dren  are  naturallij  born  lame^  makes  a  law, 
that  all  who  shall  not  wAk  straight  before 


a  certain  day,  shall  be  cast  into  a  fiery  fur¬ 
nace.  The  terrible  day  comes,  and  myri¬ 
ads  of  lame  culprits  stand  before  him 
His  anger  smokes  against  them,  and  with 
a  stretched  out  arm  he -thunders  :  depart 
from  me,  ye  cursed,  into  that  place  of  tor¬ 
ment  prepared  for  obstinate  offenders  ;  for 
when  I  hid  you  walk  upright,  ye  persisted 
to  go  lame.  Go,  burn  to  all  cleruiiy,  and 
as  ye  burn,  clear  my  justice  ;  and  remem¬ 
ber,  that  your  misery  is  whollt  from 

YOURSELVES. 

Wholly  from  ourselves  !  they  reply 
with  one  voice  ;  was  it  ever  in  our  power 
not  to  be  born  lame;  or  to  walk  upright  in 
our  crippled  condition  ?  wasl  not  thou  ac¬ 
quainted  with  our  natural  misfortune? 
when  a  wonderful  mao  came  into  ihy  king¬ 
dom,  to  heal  the  lame^  didst  thou  not  or¬ 
der  that  he  should  pass  us  by  ?  If  he  and 
his  servants  have  tantalized  us  with  gener¬ 
al  offers  of  a  free  cure,  dost  thou  oot  know 
they  were  coniplimenUl,  lying  offers  ?  hast 
thou  forgotten,  how  they  ordcredst  the  lo¬ 
ving  Physician  who  wept  over  us,  never 
to  prepare  one  drop  of  his  puiple  tincture 
for  us  ?  and  how  thy  “  secret  will”  bound 
us  with  the  invisible  chains  of  an  efficacious 
decree  of  pueterition,  that  we  might 
never  come  at  that  precious  remedy  I  lo  a 
word,  was  it  not  from  the  beginning  thy 
fixed  determination,  that  as  we  were  born 
lame  and  helpless  subjects  to  thy  crown  ; 
so  we  shall  remain  the  lame  and  remedi¬ 
less  victims  to  thy  wrath  ?  If  therefore  thou 
will  show  the  boundless  extent  of  thy  grim 
sovereignty,  by^casting  us  into  that  flaming 
abyss,  do  it  ;  for  we  cannot  resist  thee  ! 
but  do  not  pretend  that  we  have  pulled 
down  thy  wrath  upon  us.  Rob,  O  rob  us 
not  of  the  only  alleviation,  that  our  deplo¬ 
rable  case  can  admit  of,  viz.  the  comfort  of 
thinking,  that  our  destruction  is  not  from 
ourselves.  If  thou  wilt  be  fierce  as  a  liou, 
at  least  be  not  hypocritical  as  a  crocodile. 

Hear,  ye  Heavens,  replies  the  absolute 
monarch,  give  ear,  O  Earth,  and  judge  of 
the  justice  of  my  proceedings  against  these 
lame  culprits.  1q  consequence  of  a  per- 
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tnisSvc^  ifficacic^ui  decree  of  mine  five  or 
«ix  ih'jusand  jrears  ago,  one  of  their  ances¬ 
tor*  brought  lameness  upon  himself  and  up¬ 
on  them therefore  their  necessary  lame¬ 
ness.  and  ibe  fearful  destruction  with  which 
1  am  going  to  punish  their  lame  steps,  are 
mhMyfrom  themselves.  Are  not  my  ways 
oqual.  and  theirs  unequal  ?  and  far  from  being 
fi  crocodile  towards  them,  am  I  not  a  lamb 
in  whose  mouth  is  no  guile  ?  or  at  least  a 
lion  who.  like  thaf  of  the  tribe  of  Judali« 
tise  my  sovereign  power  only  according  to 
the  clearest  dictates  of  justice  and  equity  ? 
cui  of  thine  own  mouth,  reply  the  wretch¬ 
ed  culprits,  the  world  of  rational  beings  will 
condemn  thee,  thou  true  king  of  terrors ! 
thou  acknowledges!  that  thousands  of  years 
before  we  were  born,  one  of  our  ancestors 
brought  upon  us  the  mcessary  lameness^ 
an  consequence  of  which  we  must  be  cast 
into  that  fiery  furnace,  without  having  ever 
bad  it  in  our  power  to  take  one  straight 
Btep  and  yet  thou  sayest  that  our  destruc¬ 
tion  is  wholly  from  ourselves  !  If  thou  wert 
oot  lost  to  all  sense  of  equity  and  regard 
for  truth,  thou  wouldst  say,  that  our  con¬ 
demnation  is  not  from  ourselves,  but,  wholly 
from  a  man  whom  most  of  us  never  heard 
cf ;  unless  thou  wast  the  grand  contriver 
of  the  fall,  which  brought  on  his  lameness 
and  ours;  and  in  that  case  our  destruction 
is  far  less  from  him  than  from  thyself. 
Besides,  thou  hast  published  a  decree,  in 
which  thou  declarest,  ‘  they  shall  s»y  no 
snore,  The  fathers  have  eaten  sour  grapes, 
and  the  children’s  teeth  are  set  on  edge  : 
but  every  one  shall  die  for  his  own  iwiaui- 
TY^  Behold,  all  souls  are  mine,  as  ihc 
6oul  of  the  father,  so  also  the  soul  of  the 
son  is  mine.*  The  soul  that  sinneth  ic 
shall  die^  the  death  thou  designest  us.— 
Now  iniquity,  that  we  could  never  person¬ 
ally  help,  an  iniquity  caused  by  one  of  our 
ancestors,  can  never  bo  our  iniquity^  con- 
tradistinguibhed  from  tbal  of  our  fathers. 
If  thou  didst  cast  all  the  asses  of  thy  king¬ 
dom  into  tky  fiery  U’na  e,,  because  they 
do  not  bray  as  melodious iy  jas  the  nightin¬ 


gale  slugs ;  or  all  the  ravens,  because  they 
are  not  as  white  as  swans;  couldest  thou 
with  any  trhtli  say,  their  torments  are 
wholly  from  themselves  ?  and  hast  thou 
any  more  reason  to  say  that  our  perdition 
is  from  oprsclves,  when  thou  burnest  us 
merely  for  our  natural  necessary  lameness, 
and  for  the  lame  steps  that  it  has  naturally 
and  necessarily  occasioned  ? 

The  judicious  reader  will  enter  into  this 
illubtrarion,  wiihom  being  presented  with  a 
key  of  my  own  making  ;  and  trusting  his 
candor  and  good  sense  with  that  busiiiesSi 
I  draw  the  following  inferences.  I.  God 
does  not  prevaricate,  but  speaks  a  melan¬ 
choly  truth  when  he  says,  “  O  Israel  thou 
hast  destroyed  thy: elf'*  2.  Every  repro¬ 
bate  is  his  destroyer,  not  only  because 
he  has  wiltully  sinned  away  the  justification 
mentioned  Ri»m.  v.  18*  by  which  ail  infants 
are  entitled  to  the  kingdom  of  heaven,  but 
also  because  he  wiltully  rejects  the  salva¬ 
tion  really  prepared  for^  and  sincerely  of¬ 
fered  to  him  in  Christ.  3.  According  to 
the  second  covenant,  we  are  never  in  a  state 
of  personal  damnation,  till  wc  have  person¬ 
ally  buried  the  talent  of  that  grace  which 
brvigtth  salvation,  and  hath  appeared  to 
all  tne?i.  4.  Lalvlnism,  which  teaches  the 
reprobates  luUy  to  exculpate  themselves, 
and  justly  to  charge  God  with  shuiHing, 
lying,  injustice,  cruelty,  and  hypocrisy,  is 
a  system  that  does  the  reprobates  infinite 
honor,  and  the  divine  pcriections  unspeak¬ 
able  injury.— Checks.  1^: 

—  w 

HOW  IS  FAITH  THE  GIFT  OF  GOD?*’ 

Some  persons  think,  laith  is  as  much 
out  ol  our  pv'Wer,  as  iht  lightning  that  shoots 
from  a  distant  cloud  :  they  suppose,  that 
God  drives  sinners  to  the  l<juntaiu  ol  Christ’s 
blood,  as  iircsisiibly  as  the  infernal  Legion 
drove  the  herd  of  swine  into  the  sea  of 
Galilee  ;  and  that  a  man  is  as  passive  in 
the  first  act  of  faith,  as  Jonah  was  in  the 
act  of  the  fish,  which  cast  him  upon  the 
shore.  Hence,  the  absurd  plea  of  many, 
who  lay  fast  hold  on  the  hoins  of  the  devil’s 
altar,  unbelief,  and  cry  out,  ‘‘  Wc  can 
DO  more  btlit  v*  than  we  cun  make  a  world.” 
I  can  this  an  absurd  plea  for  several  rea- 
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gon»:  1.  It  supposes,  that  when  God  com* 
vianda  ali  men  every  where  to  repent^  and 
to  believe  tue  Gottpel^  he  commandb  them 
to  dt  what  is  as  impossible  to  them  as  the 
nuking  of  a  new  world.— 2  It  supposes, 
that  the  terms  of  the  covenant  of  are 

much  harder  than  the  terms  of  the  coven* 
ant  of  n^orka.  For  the  old  covtjiant  n  qui- 
red  only  perfect  human  obedience  :  but 
the  new  covenant  requires  of  ua  the  work 
ol  an  Almighty  Go<l,  i.  e  believing  ;  a  work 
this,  whic  h,  upon  the  scheme  1  oppose,  is 
as  impossible  to  ua  as  the  creation  of  a 
worUh  in  which  we  can  never  have  a  hand. 
3,  Ii  supposes,  that  the  promise  of  salva- 
liofi  bein^  suspended  uptiu  bdievhig-  a  thing 
as  impracticable  to  us.  as  the  inaking  oi  a 
new  woild,  we  shall  as  intallibly  be  duraned, 
it  God  do  not  believe  for  us,  as  we  should 
be.  it  we  were  icqnired  to  make  a  world  ou 
puiu  of  damnationi  and  God  would  not  make 
it  in  our  place. — 4.  It  supfKises,  that  be¬ 
lieving  is  a  work  which  belongs  to  God 
alone  :  for  no  man  in  his  senses  can  doubt 
bill  ct eating  a  world,  or  its  tantamount^ 
believing^  is  a  work  which  none  but  God 
Can  manage. --5  F  supposes,  that  (it  he, 
who  belicveth  not  the  divine  record^  mtikea 
God  a  liar^  and  ahali  be  damned)  whenever 
unbelievers  are  called  upon  to  believe,  and 
God  refuses  them  the  power  to  do  it,  he  as 
much  forces  them  to  make  him  a  liar  and 
to  be  damned,  as  the  king  would  force  me 
to  give  him  the  lie,  and  to  be  hanged,  il  he 
put  me  in  circumstances  where  1  could  have 
no  chance  of  avoiding  that  crime  and  pun¬ 
ishment,  but  by  submitting  to  the  aiteroa- 
live  of  creating  a  world.— 6.  It  supposes, 
that  when  Christ  marvelled  at  the  unbelief 
of  the  Jews,  he  showed  as  little  wisdom  as 
1  should,  were  I  to  marvel  at  a  man  tor  not 
creating  three  worlds  as  quickly  as  a  be¬ 
liever  can  say  the  three  creeds. — 7.  That 
when  Christ  reproved  his  disciples  for  their 
unbelief,  he  acted  more  unreasonably,  than 
if  he  had  not  rebuked  them  for  not  adding 
a  new  gtar  to  every  constellation  in  heaven. 
—8.  That  to  exhort  people  to  continue  in 
the  faith ^  is  to  exhort  them  to  someihing 
as  difficult,  as  to  continue  creating  worlds. 
—And  lastly,  that  when  Christ  fixes  our 
damnation  upon  unbelief  (sec  Mark  xvi. 
16.  and  John  iii  jS.)  he  acts  far  more  ty> 
rannically  than  the  king  would  do.  if  be  is- 
aued  out  a  proclamation  informing  all  his 
subjects,  that  whosoever  shall  not,  by  such 
a  time,  raise  a  new  island  within  the  British 
seas,  shall  be  infallibly  put  to  the  most 
painful  and  lingering  death. 

.Having  thus  exposed  ibc  erroneous  seuse 


in  which  some  people  suppose  that  faith 
is  the  gift  of  God  ;  I  beg  leave  to  mentioa 
in  wh»i  sense  it  appears  to  me  to  be  so. — 
Believing  is  the  gift  of  God* a  grace  as  cuU 
tivating  the  root  of  a  rare  flower  given 
you,  or  raiaing  a  crop  of  corn  in  your  field, 
is  the  gift  of  God* a  providence. —  Believing 
is  the  gift  ol  the  God  ^  grace,  as  breath* 
ing.  moving^  and  eating  arc  the  gilts  of  the 
God  of  nature.  He  gives  me  lungs  and 
air,  that  I  mxy  breathe  ;  be  gives  me  life 
and  muscles,  that  I  may  move  ;  he  bestows 
upon  me  food  and  a  mouth,  that  I  may  eat ; 
and  when  I  have  no  stomach,  he  gives  mo 
common  sense  to  see,  I  must  die  or  force 
myself  to  take  some  nourishment  or  some 
medicine  ;  but  he  neither  breathea*  moves; 
nor  eats  for  me;  njy,  when  1  think  propier^ 
I  can  accelerate  my  breathing,  motion,  and 
eating  ;  and  if  I  please,  I  may  even  faat^ 
lie  down^  or  hang  myself,  and  by  that  mean 
put  un  end  to  my  easing,  movmg^  and 
breathing  — Oi.ee  more,  P'aith  is  the  gift 
of  God  to  believers,  as  sight  is  to  you. — 
The  Parent  of  good  freely  gives  you  the 
light  qf  the  sun,  and  organs  proper  to  re¬ 
ceive  it  ;  he  places  you  in  a  world  where 
that  light  visits  you  daily  :  he  apprizes  ycu^ 
that  sight  is  conducive  to  your  safety^ 
pleasure,  and  profit :  and  every  thing  round 
you  bids  you  use  your  eyes  and  see  :  nev¬ 
ertheless  you  may  not  only  drop  your  cur¬ 
tains,  and  extinguish  your  cattdles.  but  close 
your  eyes  also.  This  is  exactly  the  case 
with  regard  to  faith.  Free  grace  removes, 
(in  pan)  the  total  blitianess.  which  Adames 
fall  brought  upon  us  :  free  giace  gently 
sends  us  some  beams  of  rruth,  which  is  the 
light  of  the  Sun  of  righteousness  ;  it  dis- 
•  poses  the  eyes  of  our  understanding  to  see 
those  beams ;  it  excites  us  various  ways  to 
welcome  them  ;  it  blesses  us  with  many, 
perhaps  with  all  the  means  of  faith,  such 
^s  opportunities  to  hear,  read,  inquire ;  and 
power  to  consider,  assent,  ror>scnt.  rebolvc^ 
and  rercs<‘lve  lo  believe  the  truth.  But, 
afl^^  all,  believing  is  as  much  our  own  act 
as  seeing.  Wc  may,  nay,  in  genet al  do, 
suspend,  or  omit  the  acr  of  faith  ;  especially 
when  that  act  is  not  yet  become  habitual, 
and  when  the  glaring  light,  th:*t  sometimes 
accompanies  the  revelation  of  the  truth,  is 
abated.  Nay,  we  m^y  imitate  Pharaoh,  Ju¬ 
das,  and  all  reprobates :  we  may  do  by  the 
eye  of  our  faith,  what  some  report  that 
Democritus  did  by  his  bodily  eyes.  Beirg 
tired  of  seeing  the  follies  of  mankind,  to  rid 
himself  of  that  disagreeable  sight  he  put  his 
eyes  out.  We  m.iy  be.  so  averse  from  the 
light^  which  lightens  ^very  man  that  comes 
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into  the  world;  we  may  so  dread  it  be¬ 
cause  our  works  are  evil,  as  to  exemplify, 
like  the  Pharisees,  such  awful  declarations 
as  these:  ‘Their  eyes  have  they  closed, 
lest  they  should  sec,  8cc. — Wherefore  God 
gave  them  up  to  a  reprobate  mind,  and 
they  were  blinded.* 

When  St.  Paul  says,  that  Christians  ‘be¬ 
lieve  according  to  the  working  of  God’s 
mighty  power,  which  he  wrought  in  Christ 
when  he  raised  him  from  the  dead  he 
chiefly  alludes  to  the  resurrection  of  Christ, 
and  the  outpouring  of  the  Holy  Ghost ;  the 
former  of  these  wonders  beitig  the  great 
ground  and  object  of  the  ChristiAn  faith, 
and  the  latter  displaying  the  great  privilege 
of  the  Christian  dispensation.  To  suppose 
therefore,  that  nobody  savingly  bflieves, 
who  does  not  believe  accoiding  to  an  actu^ 
<:/,  overwhelming  display  of  God^  almighty 
power,  is  as  unscriptural  as  to  maintain 
that  God’s  people  no  longer  believe,  than 
he  actually  repeats  the  wonders  of  Easter- 
day,  and  of  the  day  of  Pentecost.  Is  it  not 
clear,  that  the  apostle  had  no  such  notions 
when  he  wrote  to  the  Corinthians  ?  ‘  I  de¬ 
clare  unto  you  the  G(»bpci,  which  I  preach¬ 
ed  unto  you,  which  you  have  received, 
wherein  ye  stand;  by  which  also  ye  are  sa¬ 
ved,  if  ye  keep  in  memory— (if  ye  bold  fast, 
as  the  original  m^ans)  wliat  I  preached  un¬ 
to  you,  unless  ye  huve  believed  in  vain. — 
For  I  declired  unto  you,  kc  that  Christ 
died  for  our  sins,  that  he  was  buried,  and 
that  he  rose  cg^in  according  to  the  Scrip¬ 
tures,  kc.  so  we  preach,  and  so  yc  believ¬ 
ed-’  Again,  how  plain  is  the  account,  that 
our  Lord  and  his  forerunner  give  us  of 
faith  and  unbelief !  ‘  Verily  we  spe.^k  what 
ve  do  know,  and  testily  what  we  have  seen, 
and  ye  icceivc  not  our  witness — What  he 
(Christ)  hath  seen  and  heard,  thai  he  tesii- 
fieth,  aiid  no  man  (compi.raiivcly)  recciveth 
his  testimony  :  but  he  that  leceiveth  his 
testimony,  bath  set  to  his  seal  that  God  is 
true.’ 

Two  things  have  chiefly  given  room  to 
our  mistakes  respecting  the  strange  impos¬ 
sibility  of  believing.  The  first  is,  our  con¬ 
founding  the  truths  which  characterize  the 
several  Gospel  dispensations.  AVe  see,  for 
example,  that  a  poor  besotted  drunkard,  an 
over-reaching  greedy  tradesman,  a  rich 
sceptical  epicure,  and  a  proud  ambitious 
courtier,  have  r.o  more  taste  tor  the  Gosfiel 
cf  Christ,  than  a  horse  and  a  mule  have  for 
the  high-seasoned  dishes  that  crown  a  royal 
tabic.  An  immense  gulf  is  fixed  between 
them  and  the  Christian  faith.  In  their 
present  state  they  can  no  more  believe  with 


their  heart  unto  righteousness  in  Christ, 
than  an  unborn  infant  can  become  a  man 
without  passing  through  infancy  and  youth. 
But,  although  they  cannot  yet  believe  sa¬ 
vingly  in  Christ,  may  they  not  believe  in 
God  accordirtg  fo  the  import  of  our  Lord’s 
words,  Ye  believe  in  God  believe  also  in 
MkI  If  the  Pharisees  could  not  believe 
IN  Christ,  it  was  not  because  GckI  never 
gave  them  a  power  equHl  to  that  which  cre¬ 
ated  the  world  ;  but,  because  they  were 
practical  Atheists,  who  actually  rejected 
the  morning  light  of  the  Jewish  dispensa¬ 
tion,  and  by  that  mean  absolutly  unfitted 
tliemselves  for  the  meridian  light  of  the 
Chiistiut)  dispensation.  This  is  evident 
from  our  Lord’s  own  words  ;  ‘  1  know  you, 
that  yc  have  not  the  love  of  God’  or  a  re¬ 
gard  for  (jod,  ‘  in  you.  I  come  in  my 
Father’s  name,  and  yc  receive  me  not,’ 
though  you  might  do  it ;  for,  ‘  if  another 
shall  come  in  his  own  name,  him  yc  will 
receive.  How  can  ye  believe^  who  receive 
honour  one  of  another  ?  kc.  There  is  one 
that  accuseth  you,  even  Moses,  in  whom 
yc  trust.  For,  had  yc  believed*  Moses, 
and  submitted  to  ‘his’  dispensation,  » ye 
would  have  believed  me,’  and  submitted  to 
‘  my  Gospel.  But  if  ye  believe  nut  his 
writings,  how  shall  ye  believe  my  words  ? 

The  second  cause  of  our  mistake  about 
the  impossibility  of  believing  now,  is  the 
confoiuiding  faith  with  its  fruits  and  re¬ 
wards  :  which  naturally  leads  us  to  think, 
that  we  cannot  believe,  or  that  our  faith  is 
vain,  till  those  rewards  and  fruits  appear. 
But  is  not  this  being  ingenious  to  make  the 
worst  of  things  ?  Had  Abraham  no  faith  in 
God’s  promise,  till  Is.iac  was  born  ?  Was 
Sarah  a  damnable  unbeliever,  till  she  felt 
the  long-expected  fruit  of  her  womb  stir 
there  ?  Had  the  woman  of  Canaan  no  faith 
till  our  Lord  granted  her  request,  and  cri¬ 
ed  out,  ‘  O  woman,  great  is  thy  faith,  let  it 
be  done  unto  thee  even  as  thou  wilt  I  Was 
the  centurion  an  infidel,  till  Christ  marvel¬ 
led  at  his  faith,  aod  declared  he  had  not 
found  such  faith,  no  not  in  Israel  ?  Was 
Peter  faithless,  till  his  Master  said,  ‘  Blessed 
art  thou,  Simon  bar  Jonah  ?  &c.  Did  the 
weeping  penitent  begin  to  believe  only  when 
Christ  said  to  her,  ‘Go  in  peace,  thy  faith 
has  saved  thee  ?  And  had  the  Apostles  no 
faith  in  the  promise  of  the  Father,  till  their 
heads  were  actually  crowned  with  celestial 
fire  ?  Should  we  not  distinguish  between 
our  sealing  the  truth  of  our  dispensation 
with  the  seal  of  our  faith,  according  to  our 
present  light  and  ability  ;  and  G^'d’s  sealing 
the  truth  of  our  faith  with  the  seal  of  h:s 
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power,  or  actually  'rewarding  us  by  the 
grant  of  some  eiuineni  Hud  uncommon  bles¬ 
sing  ? — 'Fo  bidicvc  is  our  pail ;  to  make 
higU8  follow  ihem  that  believe  is  God^s 
pari ;  and  becauic  we  can  no  more  do  God’s 
part  than  we  can  make  a  world,  is  it  agree¬ 
able  to  Scripture  or  reason  lo  conclude, 
that  doing  our  part,  is  equally  diiliculi  ? 
Can  you  find  one  single  instance  in  the 
Scriptures  of  a  soul  willing  to  believe,  and 
absolutely  unable  to  do  it  ?  From  these  two 
cripiures,  ‘  Lord,  increase  our  faith 
Lord,  1  believe,  help  thou  my  unbelief, 
can  you  justly  infer,  that  the  praying  dis¬ 
ciples  and  the.  distressed  father  had  no  pow¬ 
er  to  believe  ?  Do  not  their  words  evidence 
just  the  contrary  ?  That  we  cannot  believe, 
any  more  than  we  can  cat,  without  thehrip 
atnl  pow’cr  of  God,  is  what  we  are  all  agreed 
uptm  ;  but*  docs  this  in  the  least  prove,  that 
the  help  and  power,  by  which  we  believe, 
is  as  far  out  of  (he  reach  of  willing  souls, 
as  the  help  and  power  to  make  a  world  i 

Such  scriptures  as  these,  *  Unto  you  it 
is  given  to  believe — A  man  can  receive 
nothing,  except  it  be  given  him  from  above 
— Every  good  gift,’  and  of  course  that  of 
faith,  ‘  Cometh  from  the  Father  of  lights.’ — 
Such  sciipturcs,  I  say,  secure  indeed  the 
honour  of  free  grace,  but  do  not  destroy 
the  power  of  free  agency.  To  us,  that 
freely  believe  in  a  holy,  righteous  God,  it 
is  given  freely  to  believe  in  a  gracious 
bleeding  Saviour ;  because  the  sick  alone 
have  need  of  a  physician  :  and  none  but 
those  who  believe  in  God  can  see  the  need 
of  an  advocate  with  him.  But  ought  wc 
from  hence  to  conclude,  that  our  unbeliev¬ 
ing  neighbors  arc  necessarily  debarred  from 
believing  in  God  ?  When  our  Lortl  said  to 
the  unbelieving  Jews,  that  they  could  not 
believe  in  him,  did  he  not  speak  of  a  moral 
impotcncy — an  impotency  of  their  own  ma¬ 
king  ?  I  ask  it  again,  if  they  obstinately  re¬ 
sisted  the  light  of  (heir  inferior  dispensa¬ 
tion  ;  if  they  were  none  of  Christ’s  Jewish 
sheep,  how  could  they  be  his  Christian 
sheep?  It  an  obstinate  boy  sets  himself 
against  Icaining  the  letters,  how  can  he 
ever  learn  to  read  ?  If  a  stubborn  Jew  stiffly 
opposes  the  law  of  Moses,  how  can  he  sub- 
nut  to  tlic  law  of  Christ  ?  Is  it  not  strange 
that  some  good  people  should  leap  into 
leprobation,  rather  than  admit  so  obvious 
a  solution  ot  this  little  difficulty  ! 

From  the  above-mentioneued  texts  wc 
have  then  no  more  reason  to  infer,  that  God 
forces  believers  to  believe,  or  that  he  be¬ 
lieves  for  them,  than  to  conclude  that  God 
constrains  diligent  tradesmen  lo  get  money, 


or  gets  it  for  them,  because  it  is  said,  ‘  We 
are  not  sufficient  to  think  any  thing  as  of 
ourselves,  but  our  sufficiency  is  of  God— 
who  gives  us  all  things  richly  to  enjoy,— 
Remember  the  Lord  iliy  God,  for  it  is  he 
that  giveth  thee  power  to  get  wealth,’ 

From  the  whole  I  conclude,  that  so  long 
as  the  accepted  lime  and  the  day  of  salva¬ 
tion  continue,  all  sinners,  who  have  not  yet 
finally  hardened  themselves,  may  day  and 
night  (through  the  help  and  power  of  tlie 
general  light  of  Christ’s  saving  grace,  men¬ 
tioned  John  i  9.  and  Tit,  ii.  11,)  receive 
8omc  truth  belonging  to  the  everlasting 
(ios’pel ;  though  it  should  be  only  this  : 
“  There  is  a  God,  who  will  call  us  lo  an 
account  for  our  sins,  and  who  spares  us  to 
break  them  off  hy  repentance.”  And  their 
cordial  believing  of  this  truth  would  make 
way  for  their  receiving  the  higher  truths, 
that  gland  between  them  and  the  top  of  the 
mysterious  ladder  of  truth.  1  graut,  it  is 
impossible  they  should  leap  at  once  lo  the 
middle,  much  less  to  the  highest  round  of 
that  ladder  :  but  if  the  foot  of  it  is  upon 
earth,  in  the  very  nature  of  things,  the  low¬ 
est  step  is  within  their  reach,  and  by  laying 
hold  on  it,  they  may  go  on  from  faith  to 
faiths  till  they  stand  firm  in  (he  Christian 
iaith  ;  if  distinguishing  grace  has  elected 
Ihem  to  hear  the  Christian  Gospel.  The 
most  sudden  conversions  imply  this  gradu¬ 
al  transition  As  in  the  very  nature  of 
things,  when  the  Spirit  of  the  Lord  caught 
away  Piiilip  from  the  Eunuch,  and  trans- 
ported  him  lo  Azoius,  he  made  Philip's 
body  rapidly  measure  all  the  distance  be¬ 
tween  the  wilderness  ot  Gaza  and  Azotus  : 
so,  when  he  helped  the  Philippian  jailer 
from  the  gates  of  hell  to  the  gales  of  heavea 
in  one  night,  he  made  him  rapidly  pass 
through  the  fear  of  C  jd,  the  dread  of  his 
justice,  and  the  pangs  of  penitential  desires 
after  salvation,  before  he  entered  into  the 
joyous  rest,  that  remains  for  those  that 
heartily  believe  in  Christ.  Nor  is  this 
quick,  though  gradual,  transition  from  mid¬ 
night  daikness  to  noonday  light,  an  unin¬ 
telligible  mystery  ;  since  we  are  witnessts 
of  a  similar  event  every  revolving  day. — 
The  vegetable  and  the  animal  world  help 
us  likewise  to  understand  the  nature  of 
sudden  conversions.  Every  philosopher 
knows,  that  a  mushroom  passes  through 
almost  as  many  stages  of  the  vegetative  life 
in  six  hours,  as  an  oak  does  in  two  hun¬ 
dred  years :  and  those  animalcula  that  frisk 
into  life  in  the  morning  of  a  summer’s  da;-, 
propagate  their  species  at  noon,  are  old  at 
lour  o’clock,  and  dead  tl  six,  measure  the 
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length  of  anirhal  life  as  really  as  Methuselah 
did  in  his  millennium. —  Fictchrr's  t'heck9. 

■ 

SCRIPTURE  EXPOSITIONS. 

ST.  CHAP  XV. 

Verse  4.  Jibidv  in  rrif^  Hold  fast  faith 
and  a  good  conscience  ;  and  let  no  trials 
turn  you  aside  from  the  truth>  And  /nrill 
abide  in  you — ye  shall  receive  every  help 
and  influence  from  me  that  yuur  souls  can 
require,  in  order  to  preserve  and  save  them 
to  eternal  life 

These  two  things  are  absolutely  oeces- 
eary  to  our  salvation  :  1.  That  we  continue 
closely  united  to  Christ  by  faith  and  love ; 
and  live  in  and  to  him.  2  That  we  con¬ 
tinually  receive  from  him  the  power  to  do 
good  ;  for  as  the  branchy  however  good  in 
itself,  through  its  own  juice,  which  it  has 
already  derived  from  the  tree,  and  can  be 
no  longer  supported  than  it  continues  in 
union  with  the  parent  stock ;  neither  can 
yci  unless  ye  abide  in  me.  As  the  branch 
partakes  of  the  nature  of  the  tree,  is  nour<« 
ished  by  its  juice,  and  lives  by  its  life ;  so 
ye  must  be  made  partakers  of  my  divine 
nature,  be  wise  in  my  wisdom,  powerful  in 
my  might,  and  pure  through  my  holiness^ 

Verse  6  If  a  man  abide  not  in  me] — * 
Our  Lord  in  the  plainest  manner  intimates, 
that  a  person  may  as  truly  be  united  to  him 
as  the  branch  is  to  the  ti*ee  that  produces  it, 
and  yet  be  afterwards  cut  off  and  cast  into 
the  fire;  because  he  has  not  brought  forth 
fruit  to  the  glory  of  his  God  Nomu.ican 
cut  off  a  branch  from  a  tree,  to  which  that 
branch  was  never  united  :  it  is  absurd  and 
contrary  to  the  letter  and  spirit  of  the  me¬ 
taphor,  to  talk  of  being  seemingly  in  Christ 
—because  this  means  nothing.  If  there 
was  only  a  aecntin^  union,  there  could  be 
only  a  seeming  excision  :  so  the  matter  is 
just  where  it  began  ;  nothing  is  done  on  ei¬ 
ther  side,  and  nothing  said  to  any  purpose. 

He  is  cast  forth"]  Observe,  that  person 
who  abides  not  in  Christ,  in  a  believing, 
loving,  obedient  spirit,  is  1.  Cut  ojf  irom 
Jesus,  having  no  longer  any  rigiit  or  title  to 
him  or  to  his  salvation.  2  He  is  witheied 
— deprived  of  all  the  influences  of  God*s 
grace  and  Spirit;  loses  all  his  heavenly 
unction ;  becomes  indifferent,  cold,  and 
dead  to  every  holy  and  spiritual  word  and 
work  3.  He  is  gathered — becomes  (ihro* 
the  judgment  of  God)  again  united  with 
backsliders  like  himself,  and  other  workers 
of  iniquity ;  and  being  abandoneil  to  his 
own  heart  and  Satan,  he  is.  4.  Cast  into 
the  separated  from  God’s  people, 

from  God  himself#  and  from  the  glory  of 


his  power.  And  5.  He  ishurned—^\% 
nally  tormented  with  the  devil  and  his  an¬ 
gels.  and  with  all  those  who  have  lived  and 
died  in  their  iniquity.  Reader!  pray  God 
that  this  may  never  be  thy  portion. 

Verfte  7.  If  ye  abide  in  me.  See]  “Thosei^' 
says  Crep«ibna.  “  whose  understandings  are 
In  him  (God.)  whose  souls  arc  in  him, 
whose  confidence  is  in  him,  whose  asylum 
is  in  him,  are  by  the  inspired  wisdom  puri¬ 
fied  from  all  their  offences,  and  go  fm 
whence  they  shall  never  return.’*  Gceia, 
p  59. 

Observe,  in  order  to  have  influence  with 
God.  we  must  1.  Be  united  to  Christ-^?/ 
ye  abide  in  me  2  That  in  order  to  be 
preserved  in  this  union,  we  must  have  our 
lives  regulated  by  the  doctrines  of  Christ— 
and  my  toords  abide  in  you.  3.  That  to 
profit  by  this  u»*ion  and  doctrine,  wc  must 
pray ye  shall  ask.  4.  That  every  heav¬ 
enly  blessing  shall  be  given  to  those  who 
continue  in  this  union,  w'ith  a  loving,  obe¬ 
dient,  praying  spirit : — ye  shall  ask  %vha$ 
ye  will  8cc. — Dr.  A.  Clarke. 

From  the  (Wilmington,  Del.)  Circular. 

FRFEGRACK. 

Or  the  Promises  of  the  Lord  to  the  Rif'hteoiu. 

My  dear  young  triends,  attention  give  ; 

O  lint  to  Wisdom’"  voice,  I  pray  ; 

Though  you  may  think  “’lis  time  enough,^ 
Hear  what  the  Lord  your  God  doth  say  : 

Make  ready  now — prepare  for  death  ! 

For  you  know  not  the  day,  nor  hour. 

When  I,  the  Lord  thali  take  your  breath— 

So  be  you  ready  every  hour. 

**  For  scoffers  I  will  turn  to  hell, 

With  all  who  will  not  serve  their  Gotly 

They  shall  not  in  my  presence  dwell — 

I’ll  scourge  them  with  an  iron  rod. 

‘‘  But  he  who  seeks  me  pray’rrulljr, 

Shall  wear  a  crown  of  life  and  peace ; 

To  him  I  will  my  spirit  give. 

And  all  his  actions  1  will  bless. 

**  He,  like  the  (ow’ring  pine  shall  stand. 

And  liae  the  fragrant  rose  shal!  bloom  ; 

And  'or  his  sake  I’ll  ble^s  the  land 

Where’er  he  makes  bis  peacelui  home. 

Whate’er  he  asks  in  faith.  I’ll  give  ; 

Nothing  to  him  shall  be  denied  ; 

He  shall  the  choicest  treasures  have, 

And  all  his  wants  shall  be  supplied.’? 

Are  these  thy  overtures,  great  God  ! 

And  wil!  |K)OF  sinners  them  disdain  ; 

And  hast  thou  said,  “  that  o!  tliy  blood5 
One  drop  was  never  shed  lo  vam?” 

O  thoughtless  souls  !  reflect  on  this— 

That  Je^-us  died  (or  every  one  ; 

And  if  yr.u’ll  not  accept  oi  t»!j»s, 

You  have  your  choice— 'the  laglt^s  jourowo# 


